Transliteration–Telugu _______________________________________________________

Transliteration as per Harvard-Kyoto (HK) Convention 

(including Telugu letters – Short e, Short o) -

a   A     i    I     u   U  

R  RR  lR  lRR                           

e  E   ai  o  O   au  M (H or :) 


(e – short | E – Long |  o – short | O – Long)


k    kh   g   gh  G     

c     ch   j    jh   J             
(jn – as in jnAna)

T    Th  D  Dh  N     

t    th   d   dh   n

p    ph  b   bh   m     

y     r     l    L    v 

z     S    s     h   

E dAri-zrutiraJjani


In the kRti ‘E dAri saJcarinturA’ – rAga zrutiraJjani or kAntAmaNi, zrI tyAgarAja asks the Lord which path he should follow – dvaita or advaita.

P
E dAri saJcarinturA(y)ika balkarA

A
zrId(A)di madhy(A)nta rahita 


sItA samEta guNAkara nE(nE)

C
anni tAnanu mArgamunanu canaga 


nannu vIDanu bhAram(a)ni(y)ADedavu


tannu brOvu dAsa varadA(y)aNTE 


dvaituD(a)nedavu tyAgarAja nuta (E)

Gist 


O Bestower of Properity! O Lord beyond or without a beginning, middle or end! O Lord united with sItA! O Lord endowed with all virtues! Please tell me now as to which path should I adhere.  


If I go in the path of advaita – all is Self only, You say that it is difficult to overcome ego; if I pray ‘please protect me, O bestower of boons to the devotees’, You say that I am a dvaitin.

Word-by-word Meaning 

P
O Lord, please tell (balkarA) me now (ika) as to which (E) path (dAri) should I adhere (saJcarinturA) (saJcarinturAyika) (literally to go by).  

A
O Bestower (da) of Properity (zrI)! O Lord beyond or without (rahita) a beginning (Adi) (zrIdAdi), middle (madhya) or end (anta) (madhyAnta)! O Lord united (samEta) with sItA! O Lord endowed with all virtues (guNAkara)! 


O Lord, please tell me now as to which path should I (nEnu) adhere.  

C
If I go (canaga) in the path (mArgamunanu) of advaita – all (anni) is  (ani)  Self (tAnu) (tAnanu) only, You say (ADedavu) that it is difficult (bhAramu) (bhAramaniyADedavu) to overcome (vIDanu) (literally leave) ego (nannu) (literally ‘me’); 


if I pray (aNTE) ‘please protect (brOvu) me (tannu), O bestower of boons (varadA) (varadAyaNTE) to the devotees (dAsa)’, You say (anedavu) that I    am a dvaitin (dvaituDu) (dvaituDanedavu);


O Lord, please tell me now as to which path should I adhere.  

Notes - 


P – E dAri – Which path?  In this regard, a ‘short notes on dvaita and Advaita’ taking quotes from reputed sources is placed below -  

A Short Notes on advaita and dvaita.


In pataJjali yOga sUtra, the following verses and the commentary thereof of Swami Prabhavananda and Christopher Isherwood are relevant – 


IzvarapraNidhAnAdvA ||


klEzakarmavipAkazayairaparAmRSTa: 



puruSavizESa Izvara: || I. 23, 24 ||


“Concentration may also be attained through devotion to Izvara.


Izvara is a special kind of Being, untouched by ignorance and the products of ignorance, not subject to karmas or samksaras or the results of action.”

Commentary of Swami Prabhavananda and Christopher Isherwood – 


“Here, for the first time, pataJjali introduces the idea of God. According to vEdAnta philosophy Izvara is the supreme Ruler of the universe – its Creator, Sustainer and Dissolver. Brahman, the ultimate reality, cannot properly be said to create, sustain or dissolve, since Brahman is, by definition, without attributes. Izvara is Brahman seen within prAkRti. He corresponds, more or less, to God the Father in the Christian tradition.


What is important is the concept of devotion. Liberation, as we have already seen, can be reached without devotion to God. But this is a subtle and dangerous path, threading its way through the pitfalls of ambition and pride. Devotion to a personal ideal of God brings with it a natural inclination to humility and service. It sweetens the dryness of intellectual discrimination and calls forth the highest kind of love of which man is capable. We cannot even imagine Brahman until the moment of our liberation, but we can all imagine Izvara, according to our different natures – for Izvara has attributes which our minds can recognize. Izvara is all that we can know of the Reality until we pass beyond prAkRti.


If we set ourselves to serve Izvara, if we dedicate our actions and surrender our wills to Him, we shall find that He draws us to Himself. This is the grace of God, which zrI rAmakRSNa compared to an ever-blowing breeze; you have only to raise your sail in order to catch it. And in the gItA, we read : 


($) Whatever your action – Food or Worship, whatever the gift, that You give to another; Whatever you vow to the work of the spirit, lay these also as offerings before me.    



This kind of devotion requires, perhaps, a special temperament. It is not for everybody. But to be able to feel it is a very great blessing, for it is the safest and happiest way to liberation. 


Izvara, it has been said, is God as He appears within prAkRti. But it must be remembered that Izvara is prAkRti’s ruler, not its servant. That is why pataJjali describes Him as ‘a special kind of Being’. A man is the servant of prAkRti. He is subject to ignorance of his real Self (the Atman) and to products of this ignorance – egotism, attachment to sense-objects, aversion from them (which is merely attachment in reverse) and blind clinging to his present life; the various forms of bondage which constitute misery, and which patanJali will discuss more full in the second chapter of his aphorisms. Izvara is not subject to this ignorance, or to its products.


Man is subject to the laws of birth and death, the laws of karma. Izvara is unborn, undying. Man is subject to his samskaras – the deeply rooted tendencies which drive him  or to further actions and desires. Izvara is free from samskaras and desires. He is not involved in the results of action.


Man, it is true, may becomd liberated. But even in this, he differs from Izvara – for Izvara was never in bondage. After liberation, man is one with Brahman. But he can never become one with Izvara. (Indeed, the desire to become Izvara, the Ruler of the universe, would be most insane of all egotistical desires – it seems to be typified, in Christian literature, by the story of the fall of Lucifer.) In the state of union with Brahman, both Izvara and His universe are transcended, since both are merely projections of Brahman.”


($) zrImad bhagavat gIta – Chapter 9 refers - 


yatkarOSi yadaznAsi yajjuhOSi dadAsi yat ||


yattapasyasi kauntEya tatkuruSva madarpaNaM || 27 ||


In regard to what is stated as ‘subtle and dangerous path’, the following verses are relevant – 


zrImad bhagavat gIta – Chapter 12 – 


klEzO(a)dhikatarastESAmavyaktAsaktacEtasAM ||


avyaktA hi gatirdu:khaM dEhavadbhiravApyatE || 5 ||


“Greater is their trouble whose minds are set on the Unmanifested; for the goal of the Unmanifested is very hard for the embodied to reach.”


The following couplet in nArada bhakti sutra is also relevant – 


IzvarasyApyabhimAna(ni)dvESitvAt dainyapriyatvAt ca | (27)


“(And also) because God dislikes the reliance on one’s own unaided self-effort, and likes the complete feeling of misery due to the consciousness of one’s helplessness in independently working out one’s salvation, bhakti is greater.”


Devanagari

{É. B nùÉÊ®ú ºÉˆÉÊ®úxiÉÖ®úÉ(ÊªÉ)Eò ¤É±Eò®úÉ 

+. ¸ÉÒ(nùÉ)Ênù ¨É(vªÉÉ)xiÉ ®úÊ½þiÉ 

    ºÉÒiÉÉ ºÉ¨ÉäiÉ MÉÖhÉÉEò®ú xÉä(xÉä) 

SÉ. +ÊzÉ iÉÉ(xÉ)xÉÖ ¨ÉÉMÉÇ¨ÉÖxÉxÉÖ SÉxÉMÉ 

    xÉzÉÖ ´ÉÒb÷xÉÖ ¦ÉÉ®ú(¨É)ÊxÉ(ªÉÉ)bä÷nù´ÉÖ 

    iÉzÉÖ ¥ÉÉä´ÉÖ nùÉºÉ ´É®únùÉ(ªÉ)h]äõ 

    uèùiÉÖ(b÷)xÉänù´ÉÖ iªÉÉMÉ®úÉVÉ xÉÖiÉ (B) 


English with Special Characters

pa. ® d¡ri saµcarintur¡(yi)ka balkar¡ 

a. ¿r¢(d¡)di ma(dhy¡)nta rahita 

    s¢t¡ sam®ta gu¸¡kara n®(n®) 

ca. anni t¡(na)nu m¡rgamunanu canaga 

    nannu v¢·anu bh¡ra(ma)ni(y¡)·edavu 

    tannu br°vu d¡sa varad¡(ya)¸¶® 

    dvaitu(·a)nedavu ty¡gar¡ja nuta (®) 


Telugu

xms. G µyLji xqsÄÁèLji©«sVòLS(LiVV)NRP ÊÁÌÁäLS 

@. $(µy)µj¶ ª«sV(µ³yù)©«sò LRiz¤¦¦¦»R½ 

    {qs»y xqs®ªs[V»R½ gRiVßØNRPLRi ®©s[(®©s[) 

¿RÁ. @¬sõ »y(©«s)©«sV ª«sWLæRiª«sVV©«s©«sV ¿RÁ©«sgRi 

    ©«s©«sVõ ­ds²R¶©«sV Ë³ØLRi(ª«sV)¬s(¸R¶W)®²¶µR¶ª«so 

    »R½©«sVõ úËÜ[ª«so µyxqs ª«sLRiµy(¸R¶V)âßíá[ 

    \®µ¶Q*»R½V(²R¶)®©sµR¶ª«so »yùgRiLSÇÁ ©«sV»R½ (G) 


Tamil

T. H Rô3¬ ^gN¬kÕWô(«)L T3pLWô 

A. c(Rô3)§3 Uj4(Vô)kR W¶R 

    ÊRô ^úUR Ï3QôLW úS(ú]) 

N. Au² Rô(])à UôoL3Ø]à N]L3 

   Suà ÅP3à Tô4W(U)²(Vô)ùP3R3Ü 

   Ruà l3úWôÜ Rô3^ YWRô3(V)iúP 

   j3ûYÕ(P3)ù]R3Ü jVôL3Wô_ ÖR (H) 

GqY¯f ùNpúY²²l TLoYôVnVô!

ùNpYUÚsúYôú]! ØRp, SÓ, Ø¥Ytú\ôú]!

ºûR«u EPàû\úV! Ti×LÞûPúVôú]! 


Sôu GqY¯f ùNpúY²²l TLoYôVnVô!

VôÜm Rôú]ùVàm Y¯fùNu\ôp, 

'Guû]' ÅPp L¥]ùUu¡u\ôn; 

'Ruû]d LôYôn, ùRôiPÚdLÚsúYôú]' ùVu\ôp, 

ÕûYRù]u¡u\ôn; §VôLWôN]ôp úTôt\l ùTtú\ôú]! 


GqY¯f ùNpúY²²l, TLoYôVnVô!

VôÜm Rôú] þ TWUôuUôÜm ºYôuUôÜm Juù\]p

'Guû]' ÅPp þ 'Sôu' Gàm ALkûRûV ÅPp 

ÕûYRu þ TWUôuUôÜm ºYôuUôÜm úYù\]p


Kannada

®Ú. H ¥ÛÂ ÑÚj`Â«Úß¡ÁÛ(¿ß)OÚ ¶ÄQÁÛ 

@. *(¥Û)¦ ÈÚß(¨ÛÀ)«Ú¡ ÁÚÕ}Ú 

    ÒÞ}Û ÑÚÈæßÞ}Ú VÚßzÛOÚÁÚ «æÞ(«æÞ) 

^Ú. @¬­ }Û(«Ú)«Úß ÈÚáÛÁÚXÈÚßß«Ú«Úß ^Ú«ÚVÚ 

    «Ú«Úß­ ÉÞsÚ«Úß ºÛÁÚ(ÈÚß)¬(¾ÚáÛ)sæ¥ÚÈÚâ´ 

    }Ú«Úß­ ·æàÃÞÈÚâ´ ¥ÛÑÚ ÈÚÁÚ¥Û(¾Úß)zæoÞ 

    ¥æÊ>ç}Úß(sÚ)«æ¥ÚÈÚâ´ }ÛÀVÚÁÛd «Úß}Ú (H) 


Malayalam

]. G Zmcn k©cn´pcm(bn)I _evIcm 

A. {io(Zm)Zn a([ym)´ clnX 

    koXm ktaX KpWmIc t\(t\) 

N. A¶n Xm(\)\p amcvKap\\p N\K 

    \¶p hoU\p `mc(a)\n(bm)sUZhp 

    X¶p t{_mhp Zmk hcZm(b)t­ 

    ssZzXp(U)s\Zhp XymKcmP \pX (G) 


Assamese

Y. A Vç×» a‡û×»Ü™Çö»ç(×Ì^)Eõ [ý’õ»ç 

%. `ÒÝ(Vç)×V ](WýËÌ^ç)Ü™ö »×c÷Tö 

    aÝTöç aã]Tö mSçEõ» åX(åX) 

$Jô. %×~ Töç(X)XÇ ]çGï]ÇXXÇ $JôXG 

    X~Ç ¾ÝQöXÇ \öç»(])×X(Ì^ç)åQöV¾Ç 

    Tö~Ç æ[ýÐç¾Ç Vça ¾»Vç(Ì^)æ°Oô 

    é²¾TÇö(Qö)åXV¾Ç ±Ì^çG»çL XÇTö (A) 


Bengali

Y. A Vç×Ì[ý a‡û×Ì[ýÜ™ÇöÌ[ýç(×Ì^)Eõ [ý’õÌ[ýç 

%. `ÒÝ(Vç)×V ](WýËÌ^ç)Ü™ö Ì[ý×c÷Tö 

    aÝTöç aã]Tö mSçEõÌ[ý åX(åX) 

»Jô. %×~ Töç(X)XÇ ]çGï]ÇXXÇ »JôXG 

    X~Ç [ýÝQöXÇ \öçÌ[ý(])×X(Ì^ç)åQöV[ýÇ 

    Tö~Ç æ[ýÐç[ýÇ Vça [ýÌ[ýVç(Ì^)æ°Oô 

    é¥TÇö(Qö)åXV[ýÇ ±Ì^çGÌ[ýçL XÇTö (A) 


Gujarati

~É. +à qöÉÊ­÷ »É_SÉÊ­÷{lÉÖ­÷É(Ê«É)Hí ¥É±Hí­÷É 

+. ¸ÉÒ(qöÉ)Êqö ©É(y«ÉÉ){lÉ ­÷Ê¾úlÉ 

    »ÉÒlÉÉ »É©ÉàlÉ NÉÖiÉÉHí­÷ {Éà({Éà) 

SÉ. +Ê}É lÉÉ({É){ÉÖ ©ÉÉNÉÇ©ÉÖ{É{ÉÖ SÉ{ÉNÉ 

    {É}ÉÖ ´ÉÒeô{ÉÖ §ÉÉ­÷(©É)Ê{É(«ÉÉ)eèôqö´ÉÖ 

    lÉ}ÉÖ ¦ÉÉà´ÉÖ qöÉ»É ´É­÷qöÉ(«É)i`àò 

    wäölÉÖ(eô){Éèqö´ÉÖ l«ÉÉNÉ­÷ÉWð {ÉÖlÉ (+à) 


Oriya

`. H ]ÐeÞþ jqeÞþ«ÊÆeþÐ(¯ÞÆ)L amçþLeþÐ 

@. hõÑ(]Ð)]Þ c(^ÔÐ)«Æ eþkÞþ[ 

    jÑ[Ð jÒc[ NÊZÐLeþ Ò_(Ò_) 

Q. @_ïÞ [Ð(_)_Ê cÐNàcÊ__Ê Q_N 

    __ðã gÑX_Ê bþÐeþ(c)_Þ(¯ÆÐ)ÒX]gÊ 

    [_ðã ÒaöÐgÊ ]Ðj geþ]Ð(¯Æ)ÒÃ¤ 

    Ò]çgß[Ê(X)Ò_]gÊ [ÔÐNeþÐS _Ê[ (H) 


Punjabi

a. B~ ]suj nRMuj`Yxjs(uh)E dkEjs 

A. o®v(]s)u] g(_is)`Y jupY 

    nvYs ng~Y IxXsEj `¡(`¡) 

M. A°u` Ys(`)`x gsjIgx``x M`I 

    `±`x mvU`x esj(g)u`(hs)U~]mx 

    Y°`x d®¨mx ]sn mj]s(h)XS¡ 

    ]¯¤Yx(U)`~]mx YisIjsO `xY (B~) 

